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The old man clogs our earliest years, 
And simple childhood comes at last. 
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" Thus are the secrets of his heart made manifest." 

S. Paul, J. Cor,^ xiv. 25. 

Saint Paul says that the Public Worship of the 
Church of Corinth had its defects, but that it was 
in itself so moving that even an outsider coming in, 
and listening to what was said and sung, would be 
obliged to fall down and worship with them. It was 
the earnestness and sincerity of the worshippers which 

would produce such an effect. And the defect which 
ought to be removed was the sajdng and singing very 
holy things, taught by the spirit of God, in such a way 
that those present could not understand, or follow the 
words, or enjoy them ; but were thrown out by the 
unknown character of them, or tired by straining to 
enter into what there was no hope of their mastering. 

All persons who have the conducting of public 
worship, or the performance of it in their charge, ought 
to lay that chapter to heart. For what it means is 
quite applicable to our own times. What it says about 
unknown tongues, as being words of some other earthly 
or some heavenly vocabulary, is no longer exact for us. 
But the gist which stands on record is that public 
worship ought to be very affecting to our best feelings, 
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WORSHIP LEADS THE WAY 



and that it is meant to lead up spiritual life from its 
early stages, and feed and warm and strengthen it ; not 
to be a hard task for spiritual life to go through — not 
to be a mere " religious exercise," as Puritans called it, 
still less a religious trial. Bub in whatever way it is 
conducted, — ^whether " it brings aU heaven before our 
eyes,'*. or whether it is plain to inideness, or whether it 
sins by aiming at impossible graces, — public worship 
ought, and I believe it very generally does, produce its 
most important first result. St. Paul says that he who 
is affected by the sight of sincere men and women 
worshipping Christ, presently finds the " secrets of his 
heart made manifest" to himself (that is to say), it 
makes him read his own heart, and he learns secrets in 
it, which he was unaware o£ In the midst of an 
Advent service which possesses no ordinary means, 
if they were well used, of doing all that any old 
Greek service in Corinth could do, we may well ask 
ourselves — "Do I know my own heart's secrets?" Do 
Psalm, Lesson, Anthem, and Prayer, — do the devotion, 
the undoubted sincerity and earnestness of so many 
regenerate people, reveal to me a Presence which opens 
my own mind to me? Is religion to-day striking 
deeper in my soul, while it is mounting higher ? 

I am very desirous of being strengthened so as to 
speak truly on this and on two more Sundays in 



TO SELF-BEVEALMENT. 



Advent, on three points which I know to be very 
important. And so I ask you, kind friends, to 
pray for me, (as I am your preacher not by my own 
choosing, but sent,) that I may feel their importance 
myself as deeply as ever nature will permit grace to 
work, and that I may be able to put them out in 
simplicity. 

The first point is— That a Christian should know his 

own secrets. 
The second will be — That he must love God unselfishly, 

for God's sake ; not for what he can get from God, 

but because God is so deserving of all love. 
The third — That our will and God's will must someway 

come to be one will. 
To-day — only this : — " A Christian must know his 
own secrets." A very simple proposition. For what 
has any one more within his reach ? All the facts 
collected in such small compass — ^all the powers of 
observing and judging lying in the same little sheath. 
What can be easier than for the Christian soul — quiet, 
self-contained, pledged to duty — to know its own 
secrets ? 

But do we 1 I think our Prayer Book is just now 
teaching us that it is not easy. Church people who 
use their Prayer Books well, and realise how much 
wise and subtle truth and knowledge of human nature 



4 THERE IS MYSTERY IN THE DIFFICULTIES 

is compressed into them — Christiaii souls who pray 
here together daily, or almost daily; — have all this last 
week been praying that God would stir up the wills — 
of whom ? of hard impenitent sinners ? of those who 
have erred and are deceived ? No — but that he would 
* stir up the wills of his faithful people,' His faithful 
people would no doubt bring forth the fruit of good 
work plenteously, if they were in a condition to do it ; 
that is, if their wills were as active as they should be. 
So does not this prayer of " faithful people " imply that 
they know there is something quelling and quenching 
and chilling the impulses towards activity which they 
feel, but they can not see what that something is, and 
cannot remove it themselves, and they implore God 
to quicken their wills himseK Does not this shew that 
the Prayer Book recognizes some secrets below our wills, 
and unknown to ourselves and not capable of being 
reached ? 

To-day, again, we have begun to use another prayer 
which we shall continue to use for a whole month. 
That prayer is not intended for the use of a heathen 
or unconverted peopla It is for those who know that 
the Son of God has "visited the earth in great 
humility," and are sure that he will " come again in 
glorious Majesty to judge the quick and the dead," and 
whose final hope is that they may "rise to the life 
immortal." 



WtilQH BESET SELF-KNOWLEDGE, 



What istit that people pray for who believe them- 
selves to be thus immortal, and identify the humility 
and the glory of the Lord thus confidently with their 
own present and future ? They pray that they may 
'have grace to cast away works of darkness and put on 
armour of Ught' 

Surely there is here a tremendous contrast between 
what we know to be true, and what we feel we can do, 
in pursuance of that knowledge. 

In ordinary things we say, "If I see a thing I can 
carry it out/* ** If I am certain of my ground I can 
work out my plan." But this prayer distinctly 
acknowledges that we do see the fact, that we are sure 
of our grounds — and yet we cannot, as in other things, 
at once freely and energetically act on the belief We 
have to pray that we may do so awfully obvious a 
thing as to cast away works of darkness — so evidently 
beautiful and desirable a thing as to put on armour of 
light. Surely, dear friends, there is a mystery here 
below what is so easily exprest, so simply prayed for. 
What can otherwise be the reason that there is so great 
a gap between conviction and action ? The conviction 
so glorious — ^the action so imperative — yet a want of 
power to do. 

We seem to be like people who he in bed so ill that 
they cannot put out a hand to take the medicine that 



YET A MYSTERY WHICH WE MAY 



will save their lives, though it is within #nei yard of 
them. Or, we are like travellers who stand on the 

« 

edge of a chasm — a Canon we will say of Colorado. 
The country they make for lies a few yards off — they 
can see its flowers and grass, and hear the birds, but 
that few yards is the open mouth of a river gorge whose 
depth they cannot discern — ^its walls sheer precipice — 
and it stretches right and left out of sight. 

What is the explanation of this weakness of our 
will ? What is the meaning of this separation between 
conviction and action ? We may answer ourselves from 
the analogies of this life. " Surely," we say, " I must 
have been very ill — I must have been very ill for a 
long time — ^before I could have come to weakness so 
sad as this. And when I see that it is not my case 
only, but that all my race are thus parted from the 
better land, there must have been long since some 
terrible convulsion of nature, or some ancient incessant 
biting, sawing, ploughing force, to sink so deep a cut 
between all of us and the paths we wish to tread." 

There is then no doubtftdness or hesitation in the 
teaching of our Prayer Books. They assume that there 
are secrets in our hearts which we ourselves do not 
know — which only God knows. 

But some one is saying, "These facts of human 
" nature are very mysterious. But if these are all the 
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" secrets of -my heart that I have to recognize, I can 
" leave them contentedly in the hands of God. My 
" will might probably be more active for good, and God 
" will, I hope, make it so. But ' works of darkness ' 
" are not surely of daily occurrence with me, and of 
" course I pray that they never may be ; because some- 
" times people are astonishingly surprised into great 
*'sins, and I do trust in God that I never may. 
" But I have long a^o put out my hand to take the 
" medicine of life eternal, and I am pursuing, I hope, a 
" path which will have no such monstrous break in it, 
" but will lead on to heaven/* 

I will scarcely stop to observe that * works of dark- 
ness' must be any works which are not 'works of 
light' — ^that if there are such things as vxyrka of 
twilight they must needs belong to the kingdom of 
darkness either coming on, or not yet banished. But 
let us take your own ground, and if we find that we 
really can leave these great mysteries contentedly 
where they are till another world opens on us, we shall 
be glad. But are there no secrets in your heart nearer 
the surface ? 

1. Have you, as a religious person, ever made quite 
sure why you have lived religiously ? The answer comes 
quite familiarly, "Yes, I have tried to serve God.*' 
From childhood you obeyed your parents, did what work 
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was given you, entered on the business of life in honesty 
and honour, managed your house kindly and justly. 

In the retrospect, has not all this been very pleasant ? 
When you planned it, was it not a pleasant prospect ? 
If you worked hard was it not for credit, for honour, 
for profit, and have you not got what you worked for, 
or are getting it ? Are you quite clear that j'^ou have 
been living to God*s honour and glory? Has it not 
been a thorough success for you so far as regards this 
world ? Have not persons who started with you, and 
went on a different tack, either failed, or if not failed, 
have they not, to your knowledge, such reasons for 
regret that you would not change places with them on 
any account ? You do not regret having denied your- 
self a single pleasure which wicked men take, — I mean 
regret it even for this world ? Does not your con- 
fidence in the wisdom and good sense with which you 
have always acted when your opinion was required, 
attend you into many questions in which you take 
some interest? for instance, in matters of religious 
opinion ? The Clergy, or some of them, have studied 
such questions, read about them, thought about them 
with severe application, while you have been at your 
business, getting rich, or spending money — but are you 
not quite satisfied that by the help of a leading journal 
or two, your own common-sense judgment on these 
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matters is quite as good or better than that of students 
or thinkers ? So then, has not your course of life, 
guided by the religious sense, been a success ? It has 
brought you honour, position, confidence, self-confidence, 
and promises you more of all these. 

Have you then for certain arrived at this secret of 
your heart — the reason why you have lived your life 
as you have done ? To serve God ? To honour God ? 
Because you loved God ? Or to gain the good happy 
things you have gained ? 

Does it not make a difference? Is there not an 
unspeakable difference to parents between a child who 
does nothing wrong, but is a selfish child — and one of 
whom you say, "a child with many faults, but a 
thoroughly loving child?" And is not the eye that 
sees to the very depth, apt to discern the same differ- 
ences between us ? The acts may be alike — ^but the 
spirit and motive of the acts is what makes the differ- 
ence. And I am sure that many people are quite 
ignorant of what the motive of their lives has been. 
Self or God, they make no distinction. Have often 
not thought of any. Yet life to Self must be a dark- 
ness, and life to God must be light in the very nature 
of things. For life to Self is life to that being who is 
quite conscious that his will towards God is paralysed, 
and severed fi:6m him. 
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It can never be the same thing to live to Self and to 
live to God, however blind we may have been to the 
difiei*ence. 

If you stand in this Cathedral on a dark night the 
darkness that is in it differs nothing from the darkness of 
all nature outside, though beautiful arches and windows 
are about you. So the darkness of a Baptised man, 
called a Christian, if he lives for his own honour, and 
wealth, and pleasure, is not a different darkness from 
that of the heathen. But when the splendour of the 
sun lights all this glory of architecture, then you see 
that it is to some purpose that art and labour have 
been lavished here. So in the Christian soul that lives 
to God, His present light reveals the wonders thai 
Creating and Redeeming Love has wrought ; the 
secrets of your heart are manifest to you. 

2. But then comes this inquiry — "My work, as 
" pointed out by my station, is not what is called God's 
" work — ^it is man's work. If man's work is anywhere 
" it is with me — ^yet it is my duty. As head of a 
•' business ; partner in a firm ; mistress of a house ; 
" servant in another's home ; or employed in another's 
" affairs — ^mine is man's work. Man's firet and turmoil 
about me, not God's cause. Can I think of God only 
while I do it ? Should I not be dreaming instead of 
working ? How can the higher life you speak of in 
" sermons be marked out for me ? " 
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Then, why do all St. Paul's most exalted revelations 
to us, not only of higher earthly life, but of heavenly 
life, wind up into advice — tender, kind, sympathetic 
advice — to wives, husbands, children, servants, masters ? 
The idea of living out of God's world in order to live 
to God, is quite a later idea — I will not call it a bad 
one — but it is a later one. The way in which living 
to God was first conceived was altogether life of the 
world, and in the world filled with the fireshness of 
the thought that you might do your work for God — 
call it God's because no one else has a final claim on 
it — make it God's, by offering it up in its plainest 
details to Him, and saying to Him that as it was all 
you could do for Him, though you would fain do more, 
"would He accept this simple offering?" And He 
woidd. Nothing so welcome as the sweet incense of 
obedient days. 

A very holy person once said, " That the Trvost excel- 
" lent method he had found of going to Ood was that of 
" doing our common business (as far as we are capable) 
'* purely for the love of God. That God never failed 
" offering us His grace in each action. That He himself 
" distinctly perceived this offer, never failing to do so, 
" unless he had wandered from a sense of God's pre- 
"sence, or had forgot to ask His assistance. That 
" our sanctification did not depend on our changvng our 
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" works, but in doing for God's sake what we commonly 
" do for our own." 

Did that person know what saintliness was ? He 
was a very saint. His little life and a few letters were 
published by the desire of one who was a Cardinal, a 
saintly man, and a statesman. Did he then know 
what the diflSiculties of common life were ? I will tell 
you. He was a poor lay-brother — the head servant in 
a large establishment. His name was Nicolas Herman, 
of Lorraine, or Brother Lawrence.* 

This is the way to live. Not to shut the door as it 
were of the Presence Chamber of God, while you go 
about your work elsewhere, forgetting Him, till hours, 
and ministers, and prayer times summon you to appear 
in your best mind before Him. But to do all in the 
presence of God, and ask Him to be present at alL 
This would soon teach you secrets in your own heart 
which are not known to you now. 

3. One third little question and I have done. When 
you die, one believer in God and Christ will have 
passed away — one soldier will have fallen. Do you 
leave anyone behind for certain to take your place in 
the rank ? I mean have you persuaded any one person 
to be a true, believing, aflfectipnate, devoted Christian, 

♦ The practice of the Presence of God the Best Rule of a Holy Life. 
Published by Hatchard, 1824 ; by Masters, 1874. Price 6d. 
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who would not have been a Christian but for you ? 
Have you offered up real prayers for the faith, and for 
the holiness, — for the conversion (I will say) of anyone 
who is not a Christian as you understand the word ? 
Have you used quiet reasoning talk with such a person, 
in simplicity, forgetting yourself, aud thinking of them 
and of God, that you might bring them together, — as 
an instrument of God for the purpose? That is an 
awful question (I know) for Clergymen. " Have you, 
•* Sir Priest, so lived in Christ, and so preached Christ, 
" that you can say you have followed your calling as 
" dutifully as men in business follow theirs ? If so, how 
"many of all the thousands that have heard you preach 
" have gone away, do you really believe, illuminated by 
what you said, so that life and God came out to them 
in a true light — and their own sins in true colours ? *' 
An apostle, if he could stand living before any one of 
the Clergy who daim in some sense to have been com- 
missioned by him and his companions, would say, " we 
appoint you presbyters to preach certain things in a 
certain way — that you might (as one of us told you) 
save yawrself and those who hear you. Give me an 
account of your labours and your achievements — my 
son in the faith." Ah ! I tremble to think of this 
question. An apostolic eye fixed on me. Pure love 
there, but also pure insight. 
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14 FOR MAKING OTHERS CHRISTIAN 

But, lay brothers and sisters, whatever you may 
think of the figure we might make, do you not know 
very well that it is every Christian s business to make 
Christians? Why are there so many infidels and 
sceptics in this generation ? Because in the last gener- 
ation most lay church people kept their faith to them- 
selves> as a matter of good taste, and almost excluded 
firom society people who shewed any tendency to wish 
that others should have the same Lord, Faith, Hope, 
as themselves. " Hast thou faith, have it to thyself," 
was the perverted tone of society. Yet now it is the 
Creed itselt which the world's wise fools fancy may be 
about to fail — -just when it is coming back in thousand- 
fold power to hearts that are beginning not to be 
ashamed to speak of Him whom they love, and to 
acknowledge that they live for Him. 

But do not let us all suppose that children, schools, 
the poor, the uneducated, are the proper fields for this 
Christian zeaL People who are frightened of Christ, 
sometimes take to these because they are equally 
fnghtened of the world, — that is of people in their own 
rank of life. But when you have gained courage to 
speak to your friends, you will have a real strength to 
speak to others. Many who cannot talk to the poor 
about their other affairs fancy they can talk to them 
of religion. The same people can talk of every thing 
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else to their equals, bat cannot speak to them of this 
one subject. Why, but because the whole thing is to 
them so artificial, that they can talk of it only to those 
with whom their whole conversation is acting? they 
cannot venture on it with those who will expect and 
require of them to be natural 

I have named then three secret things which your 
heart must make manifest to itself, if you have mis- 
givings about the reality of your reUgious life. 

But I will restate not the doubts themselves, but the 
resolutions which should be framed to meet the doubts 
— because this is more helpful. 

1. Be sure that God's service, not your own worldly 
interest is the thing you think about in religion — all 
the more if (as is most likely) religion has served your 
interest. 

2. Serve Him thoughtfully in common things, for 
serving Him in the most sacred ways apart from com- 
mon things is an utter self deceit : — although many take 
it to be the speciality in religion. 

3. The one special energy of Christian life, without 
which it seems impossible to be a Christian, in the 
Bible sense of the word, is to make others Christians — 
not forgetting those whom you know best, and who 
know you. 



" In due season we shall reap if we faint not." 

S. Paul, Gal, vi. 9. 



Christian Harvest is not come yet for most of us. 
St. Paul tells the Galatians, or rather tells himself and 
the Galatians not to be tired. ' Let us not be weary 
in well-doing/ We try to do well, but do not get much 
satisfaction out of it. Such continued east winds — 
rain at the wrong time — so much blight beginning to 
shew — Harvest will not be worth getting in. Never 
mind — We shall reap, if we faint not." 

Why have you such misgivings that your labour may 
be thrown away ? Why have you to complain so of 
the poor crop your heart is yielding ? Why this neces- 
sary dissatisfaction that praying, working for Christ, 
self-denial, even tears falling on your Bible, do not seem 
to have changed your character ? That Bible is getting 
brown and worn with constant reading — but it seems 
still all outside of you — ^you cannot get it into your 
soul. Why ? 

I think it is very likely because you have thought 
too much of God's gifts and too little of Himself. 
I do not mean God's worldly gifts. You are not so 
poor a creature as to suppose that God ought to 
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have made your honesty and high principles prosper, 
better than your neighbour's trickiness, and little 
recognized crookedness. That is not in the nature of 
things, and you do not expect it. But I mean you 
have thought of God's gracious gifts promised to the 
soul and spirit of man more than of His very self 

Is it diflSicult to distinguish between these ? We 
hope a time will come when there will be no need to 
distinguish — when in the world to come we shall see 
fiice to face that God's gifts are but God Himself 
That Love is God, and Justice is God, and Mercy is 
God. But now, while we are in the body, it is 
different. 

Tell me now ; suppose that God were no dearer to 
you, more beloved than He is, and that you felt 
your soul running over with charitableness (whereas 
perhaps now your fault, which is so hard to cure, is 
UTicharitableness) — then you would be much happier 
than you are, would you not ? There you find your- 
self out. You would be much happier if God had given 
you a gift in yourself, the gift of charitable thoughts 
and words, even supposing you felt about God just 
what you feel now. How much more, then, if the gift 
you wish for were something that had nothing to do 
with others' happiness (as charity has), but were merely 
"Assurance," a "Sense of Immediate Salvation," or 

C 
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«ome such selfish happiness. Then you would be quite 
happy, quite content, even if you loved God only just 
as much as you do now. That is what I mean by 
loving God's gifts more than Himself — Gloving God for 
what you can obtain of Him for your soul, not because 
He is the one perfectly loveable Being in the whole 
universe. 

What you have wanted is some nice, pleasant, com- 
fortable thing like being quite sure that you will be 
all safe for ever and ever. But to love God only 
because He is what He is, to love Him so, come what 
may, as to say with the Prophet, ' Though He slay me, 
yet will I trust in Him,' —this has not yet come to you 
as the one thing needful. 

Now on this subject, first let us notice that the 
Church of God is not responsible for these your ideas of 
religion. The sects teach what they fancy. That 
makes them sects. Not so the Church. The Prayer 
Book, full of broad yet subtle wisdom, lessons of life 
fresh from the rolls of true Scriptural philosophy, 
expressed in large ierms of simplicity, which may be 
read by a man as he runs his busy course ; the Prayer 
Book, which is such * a way of holiness that wayfaring 
men, though fools, cannot err therein,' always has sober 
answers to pull down our pride, and yet high strength 
to exalt the humble and meek. 
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As last Sunday, just let us take the Collect for this 
week. 

Now this is a prayer intended to be used by con- 
verted persons ; not by only converted persons, by 
regenerate persons : all within the Church are expected 
to be converted and regenerated. The Prayer Book is 
not meant for outsiders, nor for nominal churchmen. 
You do not suppose that it was ever meant to express 
the thoughts, the approach to God, of people who are 
kind enough to oblige us, or improve their own respect- 
ability, by calling themselves churchmen, without 
thinking about conversion or regeneration. The Col- 
lects belong specially to the Communion Service ; 
printed with the Epistles and Gospels ; only used at 
other services by way of reference and remembrance : 
above all other prayers the Collects are prayers for 
regular devout communicants. 

What does to-day's Collect pray for ? It prays that 
we, the converted, the regenerated, the communicant 
faithful people of God, by constant reading and think- 
ing about the Bible, (that is what it says,) may embrace 
and ever hold fast the Blessed Hope of everlasting life. 
Emhrace that Blessed Hope ! See that ! This good, 
kind, tender Prayer Book of ours (quite unlike those 
hard teachings) recognizes fiilly that to embrace that 
Blessed Hope is a great gift of God for all the 
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Church to pray for on their knees when they are just 
going to receive the Sacrament of the Body and Blood/ 
Quite possible to know you are called, converted, 
regenerated, and to love God most dearly — and yet not 
to have been able to embrace, to take to your bosom, 
and never let go for an instant, that Blessed Hope ! 
You see the Church knows and teaches you that con- 
victions and feelings and emotions are dear gifts 
which it is quite right to pray for, but which it would 
be quite wrong to be disappointed about not having ; 
quite sinful to be so wrapt up in as that you can think 
about and do nothing else. 

Now suflFer me to digress a moment, about this being 
converted. I said the Prayer Book was intended for 
converted people ; and so it is, and this is why it says 
so little about convei-ting them. It has nothing to do 
with that. It takes us up after conversion. Nuw it 
may be (I am afraid it is) too true, that, because the 
Prayer Book says little about converting people, (not 
being a manual for that purpose,) our clergy and church 
people in general have thought little about it being 
their duty to convert people. Dissent does try and 
succeeds in this thing, praised be God. Its fault is 
that it so often stops there. But our church people 
have neglected it ; and that is why Dissent has such a 
place among us, and could not be done without. It 
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has taken up this work of conversion. It does not the 
least belong only to ordained men to do that work. 
Every single Christian is bound (as we saw last Sunday) 
to make other Christians. The Bible never imagines 
such a being as a Christian living and dying without 
making other persons Christians. But the Bishops, 
Priests, and Deacons of the Church are appointed to 
minister to, and to teach and lead on and conduct the 
affairs of the Church, as already a converted body. 
Perhaps we want an additional organization for the 
purpose — Evangelists. Perhaps the Church is some- 
thing like a public school, where now-a-days you will 
always find that there are no elementary forms — no 
first, second, or third form — but they begin with the 
fourth, and go on in divisions up to the sixth. So 
Dissent has had to come in, like the Preparatoiy 
Schools, and take the lower forms. Perhaps we ought 
to manage better. But of this I am sure ; if we 
had any organizations, however perfect, which made 
Christians think it was not their own particular busi- 
ness to make others Christians in their homes, streets, 
workshops, in the rows and squares of their own equals, 
any such organization would do more harm than good. 

The practical distinction between the work of Dissent 
and the work the Clergy can do (for even ty Missions 
the Clergy never can make up for all that you can) is 
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felt and recognized even when it is not understood. 
For many like Dissent and help it, who, from misunder- 
standing the question, would not care to see its work 
done in the Church. It is really for minds in a 
different state, not as some say for a different class of 
minds. What it brings people forward to is Justifica- 
tion by Faith ; that is, the right state of soul before 
Baptism, before Regeneration begins. For 'What is 
required of persons to be baptized V says our Catechism. 
' Repentance and Faith ' says the answer ; and he that 
has Faith is justified with faithful Abraham. All 
schemes are weak which make Justification by Faith 
the end to aim at. It is the true beginning of a church- 
man's life. None but a churchman can realise the 
meaning of that text in the Hebrews, which tells us 
that we are 'not to lay again the foundation of 
' repentance from dead works, and faith towards God, 
' and the doctrine of baptisms, and laying on of hands, 
* and resurrection from the dead, and eternal judg- 
ment.' All these are but the Foundation. Repentance, 
Change of Mind, or Conversion ; Faith, i.e., Trust in 
God ; the doctrine of Baptisms, i.e.. New Birth ; the 
grace of Ordination, the need of a Spiritual Ministry 
both for the Sacraments and for the Word ; the know- 
edge of Resurrection and the Eternal Distinction that 
will follow it — aU these are (says the Apostle) only the 
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Principles, i.e., the beginning of the Teaching of Christ ; 
a beginning which we are to leave behind ; not 
to be always laying it again, but to go on to per- 
fection, i.e., to full growth, to maturity, to full initiation 
indeed into the inner meaning of those and of all 
doctrines, but above all things to go on in the sancti- 
lication of our manhood and our womanhood ; the wise. 



ERRATUM. 

P. 22, 1. 4 from bottom, after " Ordination," read " and 
" Confirmation ; the unction of our Spiritual 
" Priesthood, and of its i-epresentative Spirit- 
" ual Ministry, &c** 
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posed on the theme of the words of St. Paul which 
are given in the Epistle. 

The Collect, teaching people to pray for this blessing, 
of course gives note that the state ot mind is imperfect, 
incomplete, not all yet that it should be. It tran- 
quillizes us by saying the absence of that gift is no 
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proof that you are not in Christ ; only come and let us 
pray with the whole Church this week that it may be 
given you. What a blessing to you if we are heard! 
If we can obtain it for you, by praying together ! 

I do think, dear people, that many are without this 
comfort who might have it. When I think how many 
religious people I know, who, I am quite sure, are 
always very anxious, never very bright, or only for a 
short time. They even carry their wistfulness about 
with them in their look True and sincere and strength- 
ening to others as their tone of conversation and way 
of life is, yet you feel there is something of endurance 
about it. There is a quiet repression in their religion, 
which, if we were more sympathetic, might trouble — 
does trouble — those who feel within. the Peace of God. 
I scarcely like to say the words, but it seems as if they 
had sought God — as if they had found God — and yet 
were, so far, a little disappointed with Him. 

I look round for reasons. I think I see them. It is 
for want of ' Comfort of the Scriptures.' What they 
want is the element of hope. Now St. Paul says, 
* That they — through comfort of the Scriptures— might 
have hope.' 

Do not many here recollect the bright, cheerful, aged 
piety of some who have gone to their rest ? What 
was the character of that cheerful piety ? What was 
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the outward sign of it ? I do not know whether others 
will agree with me — but I should say the Bible, The 
people I mean rever had their Bibles far away. Old 
people read in it many times a day. They read their 
chapter in a morning. They sat quiet and read it in 
the afternoon. They read it by the last sunlight at 
their windows, or when the evening lamp came. 
Their spectacles lay on it — ready for use together. 
Their son or their daughter read it to them before they 
went to bed. They made their grand-children read it 
aloud to them. Yes, they knew the Scriptures ; and, 
beloved, they had * Comfort of the Scriptures.' They 
were a more cheerful-pious generation than we. Now 
the Bible may be more scientifically studied by a few. 
But it is not so much the stay of all. Doubtfulnesses 
which have been created about this or that point, which 
will in their time either receive their answer or become 
useful helps in the interpretation, have been permitted 
in a sickly infectious way to creep about the whole of 
some people's religious opinions ; so that they are like 
children who do not look into this room, or that 
passage, for fear there should be a ghost there. Thus 
they use their Bibles less. You do not see one about 
in their sitting-room. They come to church without 
it. They do not verify the preacher's quotations. 
They think they may read next day how the quotation 
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means something different, or ought to be differently 
translated. There is no proportion in their estimate of 
these fears, and they have not a notion how insignifi- 
cant all the verbal difficulties are in comparison of the 
great powers and strengths and truths and insights 
which St. Paul or St John could teach them direct 
from the lips of the Son, or the breathings of the Holy 
Spirit If you saw a man or woman reading a Bible 
in a railway carriage, you know you would set them 
down as some sort of Dissenters. And yet Church 
People, with their instruction in all the Articles of the 
Christian Faith, are the only people in the world who 
can understand large portions of that Bibla You find 
fault with Dissenters because they disobey such strong 
clear teachings in their Biblea You are quite wrong. 
They do not wilfully disobey them. They simply do not 
understand them and cannot ; while you, who could, 
very likely have no deeper knowledge of Christ than 
they have— -very likely are talking about Faith, 
as if the result of Faith was the only thing to be 
thought of, while, answer by answer, the Catechism 
which you teach your children is sufficient to open out to 
you that there are great mountain ranges, great river 
reaches, great heavenly plains of truth beyond Faith ; 
and that you ought to travel your Bible over and over 
till you have seen them for yourself 



' 
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You must see the Blessed Hope ; must you not, 
before you can embrace it? If you do not know 
whether you have either seen or embraced it— just ask 
yourself whether it constitutes your happiness. Do 
you not think that, if you had reached what St. Paul 
describes, " through comfort of the Scriptures having 
Hope," that it would be such happiness that nothing 
would seem happiness by comparison ? Ah ! it would 
be so ; and yet, let nothing make you despondent ; let 
nothing make you fear, let nothing disappoint you in 
God, let nothing put you out of heart with yourself ; 
only rise and go on. It does not follow that you are 
in the least out of the way — in the least gone wrong 
or astray, because you have not ielt these things, or 
only occasionally for a short time. You are only not 
far enough yet along the road. Faint not, and you will 
attain. It is not essential to your religion. It is a 
Gift of God which He will give you when He sees you 
ready for it ; but which it would be unkind, unloving, 
unlike Himself, if he were to give you before you were 
ready for it and could use it well 

If then we are to go on to perfection, we must do so 
not with the understanding only, but with the heart. 
We must not, indeed, separate the two. What a frightful 
being we should have in which the brain should be de- 
veloped beyond the capacitj' of common men, and the 
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heart remain Hke that of a child, or even wither and 
shrivel smaller. The metaphor is not a mere metaphor. 
Little hearts aud large brains are produced by some forms 
of education ; and they will be produced more and 
more, as you may see if you notice that crime does not 
diminish as reading and writing increase. But, of 
course, to continue our metaphor, even the brain cannot 
act well, if the heart is too small to produce enough of 
the life-stream to animate it all equally. But the 
question is what shall we do, so that even the study of 
Scripture itself may not minister to the growth of the 
understanding by itself, but to the heart equally ? 

The best way — and a truly successful way — is to 
give up this seeking for feelings, this enquiry after sen- 
sations, this proclamation of emotions wanted, and to 
set yourself to hve Ood unselfishly ; to consider what 
He is, what He has done for you, what He is doing, 
what He is ready to do — not only for you, but for all. 
When you look upon a very beautiful face, and see 
that it expresses a mind as good ag it is beautiful, and 
as kind as it is wise, and know what calm depths and 
what strong currents of thought and feeling there must 
be to throw up such tranquillity to the brow, and such 
sensibility to the lips of such a face, say, as rose before 
the beautiful and holy mind of Leonardo when he set 
himself to think about Christ— if you could look at 
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such a face would you not lose yourself in it for a few 
minutes ? is there anyone who in such a gaze would say 
to himself, " I wonder whether / look beautiful to him 
— I wonder what he thinks oi my expression." Surely 
such thoughts at such a sight would be too miserable, 
too weak, for the poorest creature that ever lived. 
Well then, cannot you, will not you forget yourself, in 
thinking about God ? The deeps of God — the glory of 
God— the Love of God — the Beauty of God. * Eye hath 
not seen, nor ear heard, nor hath it entered into the 
heart of man to conceive' what even the things are 
which He hath prepared for you if you love Him. So 
what is He himself^ And will you not then love Him, 
forgetting yourself, dying down and seeming to your- 
self to have no existence, while you look at Him ? Will 
you say of Him, what you would not say even of the 
WAin we imagine, " I cannot admire, I cannot love, I 
cannot adore, unless I feel that His eye is on me, that 
He is thinking of me, that He is aiTanging some plea- 
sure for me." 

The blessed thing for you is to be able to love Him ; 
and that you can do. Never mind, then, whether you 
pass through seasons of coldness, seasons of gloom, and 
have no ray which you are sure is a ray of light or 
warmth from Him. Heed it not. You know what 
He is : pray with your reason, if your heart is chill ; 
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pray over and over again in stillness, pray even in 
doubt, that you may love Him ; pray that you * ttuiy 
embrace the Blessed Hope/ But do not think that God 
is alienated from you, or you from Him, because you 
do not feel His attention fixed on you. Think of Him, 
not of yourself, and the time of waiting will soon pass. 
Our Arctic voyagers, I suppose, never questioned, 
though the hands of their time-pieces went ;round and 
round without a streak in the east, that the sun would 
come in his own time. Did you notice they one and 
all agreed that that time of darkness and cold passed 
quickly ? Why ? because they were busy, because they 

I 

spent their days regularly, one like another, pushing 
on their preparations for the return of daylight, never 
sajdng to themselves, " suppose the sun should never 
rise on us ! as he has forgotten us to-day, yesterday, 
last week, such a long time — suppose he should forget 
us altogether — suppose we should never see him 
again." We can fancy if such a thought had come in, it 
would have driven them wild. But they were rational 
beings. They knew the hiding of his face in that 
latitude was measured by many of their little hour- 
circuits. And be you rational too. If the Lord hide 
His face from you, dear brother, sister, even for a long 
time, (although you know not, how should you ? His 
times and His seasons,) do you go on busy with your 



FEELING FOR FEELINGS INSTEAD 31 

workings, ready for His coming back to you. It is 
infinitely more impossible that He should forget a 
loving unforgetful soul, which works for Him and 
thinks of Him in darkness and in cold, than that the 
material sun should fail to rise at his true time. 

Few, perhaps (I should like to think none), need 
eocactly this remonstrance. But many of us do very 
constantly need to be reminded — not to allow their own 
feelings towards CJod, their devotions, their resolutions, 
the sincerity of their prayers, the regularity of their 
communions, or the practice of love to men, to depend 
in the least degree on what they are able to realise of 
Qod*s feelings towards them. You cannot realise or 
fathom those eternal thoughts at all ; but this you can 
realise, that a great work is going forward for you — 
the perfecting of your redemption — ^without your feel- 
ings telling you anything about it. 

This then is what is meant by our Collect, or Com- 
munion-Prayer to-day. We pray that we may be 
patient, and that the Scriptures may encourage us 
more and more until the Blessed Hope is so embraced 
by us that we shall never be shaken in our hold of it. 
But in the meantime we are not to be cast down in 
ourselves, but to avoid thinking about what we feel as 
to God's feelings towards us ; for how can our poor 
selfish feelings tell us what Qod feels ? We are to go 
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on doing to Him what many unmurmuringly do to 
other human beings for years, loving without asking 
for any assurance that they are loved in return. Few 
states of feelings, I suppose, exercise a more noble in- 
fluence on the character. It is a habit which reduces 
self and selfishness to nothing. To Love God, and do 
all that His loving creatures can for Him, never doubt- 
ing that one day His love will open in all its power 
upon you, but not vexed because it delays its coming — 
this will make all the strongest graces grow in you : 
and this we may believe to be the true reason why 
Gk)d uses us thus. Patience, Fortitude, Independence, 
Fearlessness of Man, Manliness, fulness of Womanly 
devotion, sweetness without weakness, power without 
overbearing, largeness without vagueness, definiteness 
without hardness, quietness without moroseness, free 
spirits without lightness, and many more a nobleness 
will grow up on you while thus day after day you hold 
to your motto, "My soul truly waiteth still upon 
God." 

how all these Christlike graces must be missed, 
are missed, by those who know nothing of the Church's 
training, whether they belong to her or not : Who 
having just realised the elements of Faith and Justi- 
fication desire to dash right through without training 
to the very end : and when they are scarcely justified 
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proclaim immediately that they are assured from within 
of that Everlasting Life, and make sad the heart of the 
righteous, who cannot stride at such a pace across the 
floors of heaven. 

Do you be content to wait for sensible consolations 
in religion until God Himself gives you them in ways 
you cannot mistake. To be perfectly happy and im- 
moveable is not what you have earned ; it is enough 
for you to know that there is Salvation promised and 
Redemption wrought, the Holy Ghost given, and you 
a partaker of these Blessings. 

So then to gather up our thoughts in one band : — 
Let us remember, 1. That converted, regenerate, per- 
sons still have much to learn. 

2. That it is quite possible that such persons may 
not yet have realised that Blessed Hope. 

3. That the way to realise it is by loving God un- 
selfishly for Himself. 

Lastly. — This teaching of the Bible and the Church 
is a kind warning to those who are quite * at ease in 
Zion.' * Let him that thinketh he standeth take heed 
lest he falL* 

It is a reproachful warning to those careless souls 
who have not cared to advance, have never troubled 

D 
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themselves about the approach of morning and the 
account which will soon be taken. 

But it is an extreme comfort to those dear souls 
who, most of all, need comfort and help — those who 
are seeking to please God, and do not feel His love, and 
cannot tell how that is. The Apostle speaks to these, 
and makes himself one of them, " Let us not be weary- 
in well doing, for in due season we shall reap if we 
&int not/' 



" The good that I would that I do not." 

Rom. vii. 19. 



God must be in me, or I should not will to do good. 
QiA cannot be wholly in me, or I should do it. I am 
indeed gone astray like a lost sheep. But I am not a 
lost goat : not a wild-hearted, invariably wilful, froward 
petulant thing that never thinks of the fold and would 
not return if it could. — "A lost sheep," anxious about 
the deserted mother, the invisible fold, the tcfnder 
shepherd — curious yet wistful ; yielding yet afiraid ; 
trying to get back yet forgetful of the road. Something 
of this is what we mean when we say "The good that 
I would I do not" The Prayer Book follows up the 
sad state of mind by inducing us day by day to look 
again and again on this state as a thing of the past. 
" We have left undone those things which we ought to 
have done, and we have done those things which we 
ought not to have done .... But Thou, Lord . ; . 

And often as we fall the good voice repeats " What- 
ever you do, don't despair " — and speaks of all time to 
come, " that we may hereafter live " — as keeping our 
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faces steadily to Christ, and our eyes off ourselves. 
And next there returns ever again, " He pardoneth and 
absolveth." 

And so the devout churchman lives in this feeling : 
he is never satisfied with the past, he is ever hopeful 
of the future, and he tries to make his future begin 
this moment : for whatever faults the devout church- 
man finds in himself he will not find insincerity. He 
meana to walk righteously, soberly, godly ; and he does 
entreat God to put it in him so to do. Does not this 
correspond with the facts of human life ? Is not this 
the character in which we recognize self-knowledge, 
knowledge of men and love of them, and trust in God? 
Is not the contrast indeed great between this wisdom, 
and the human follies (if indeed they are human) which 
exclaim "' I am safe '' — " I was saved such a day and 
hour" — "I have no fear" — or the human glooms, "God 
has marked this man and that for eternal loss : if you 
think He has marked you, it is not worth while to say 
even God help you, for help you He will not " ; and 
some men say, either open or practically, " I do not 
know whether God made me, or whether He cares for 
me, or whether there is anything before me." 

Now if any plain churchman is asked what it is that 
has delivered him from such dreamy pride, or gloom, 
or indifference, he will tell you that his witness is both 
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within and without. What he holds with his whole 
church is the very thing that will make men move 
onward and upward. It is not either a creed apart 
from daily life, nor is it an acquiescence in things as 
they are. He can not be content to let the wicked 
diift out into the dark eternal sea, securing only his 
own footing on the rock. He looks out on mankind. 
Improvableness, the power to advance, to iise, strikes 
him as a generic character in them ; yet he knows 
them fallen. " Thou hast not made all men for nought, 
that is plain, my Lord," he says ; — not for nought either 
through pride, or through despair, or through apathy. 
Again his witness is within also. He is sure within 
that it is the Truth which is making him free ; not 
some other thing like industry, or energy, or self- 
satisfaction — How then to help others? "It is no 
case for step by step proof to be gone through, (Tie says) 
when we know God within and feel His movement." 
How many in the hundred — would one in the thousand 
be able to step with us step by step through the proof 
of anything y even about a few lines and circles ? But 
they have all to live and work righteousness and die, 
and how shall they do it if they halt for proof? and 
what will happen to them and the world it they do it 
not ? and above all what amount of proof could equal 
in power and effect the certainty of those things which 
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mind and soul and heart behold, and range over to and 
fro, as certainly as our eyes do over plain and cliff and 
minster ? 

He feels then that the power which is ruling him ^ 
within, and the prayer and creed which justly corres- 
pond ^ith things outside, come to him something in 
this way- — if you will let me, dear people, use a very 
commonplace illustration. You have seen the simplest 
electrical expeiiment in which a prepared vessel is 
brought near to the machine which (so to speak) 
generates the subtle mighty fluid; and when the jar 
comes within a given distance the bright spark leaps 
across with a slight voice of passage, and the vessel 
is full. So it has been with himself: proof given to 
him was slight, estimated as a demonsti*ation. He too 
has had the happiness of talking to his friend, and 
seeing him a Christian ever since. He knows well 
that his feeble powers could not have demonstrated, as 
by logical proof, what he tried to establish : he wished 
some one acquainted with all the arguments could have 
taken his place that one quiet hour of earnest talk. 
But what had happened to himself, happened also to his 
friend. The vessel just roughly prepared was brought 
within reach. In our cases (so far as our feelings and 
knowledge go at the time) we seem to bring ourselves 
within reach. A little earnestness comes on, — a little 
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silent heaving of the heart toward God — " Shew me 
Thy ways *' — ** Let me know the truth from Thee, not 
that I may know it, but that I may live in it, for if I 
know it, I will live in it " — a few days pass during which 
the soul holds itself steadily, resolutely thus : " I will 
run the way of Thy commandments, when Thou hast 
set my heart at liberty " — " I have gone astray like a 
sheep that is lost ; seek Thy servant, for I do not 
forget Thy commandments/' To itself it says " He will 
convert my soul — He will bring me forth in the paths 
of righteousness." Day after day the soul will keep 
this tone ; will look back over past life with sorrow ; 
will not despair — will resolve, will not be confident ; — 
And behold ! the vessel is charged. The spark of God 
has leapt across. Not in the narrow limit of a labora- 
tory — not with the material stroke of earthly lightning; 
but in the eternity wherein the soul shall live with 
God. The quiet soul does not henceforth doubt that 
it knows the truth and that the truth will make it free : 
yet all its life on earth it will never shrink from 
perpetually renewed repentance, from even deep 
sorrow ; faith wiU often flag and have to cry loud for 
help ; love will be wronged, and love will have to 
repair wrongs; haste and thoughtlessness will bring 
unadvised speech ; in fleeing from one error another 
will be fallen into. Christian Life is still a Pilgrim 
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Life. We have left the City of Destruction. We have 
even seen our sins buried in the Grave beneath the 
Cross. We are citizens of the Heavenly City, but we 
are not there. As the life of the true soul goes on, it 
begins to be able to forget itself and its troubles. Its 
sympathy grows wider, and it is absorbed little by 
little in love and in interest for others. 

I do not wish, do not let me, travel beyond 
what is real and capable of being realised by alL 
When I say "absorbed," I mean that whereas, some 
persons are blamed by harsh, soui' Christians for 
thinking, for speaking, for praying so much about 
the Church, and not entirely about the soul, or about 
Christ personally; these censorious people may pos- 
sibly overlook the fact that the soul ought to some 
extent after a while to cease to think about itself ; 
ought to be tranquil, and to merge its religious interest 
in itself in its interest for others ; and that again in 
speaking or praying about the Church we mean really 
Christ's work — what He is doing for mankind in the 
generation of to-day — we mean Christ's body on earth, 
not something distinct from Christ. Christ is all in all 
to one who hopes to see the Church presented to Him, 
as He works to make it, spotless, holy, without 
blemish. There is a delightful gentle voice of a soul 
which has reached this stage in one of the Psalms (cvL) — 
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" Remember me, Lord, according to the favour that 
Thou bearest unto Thy people ; visit me with Thy 
salvation, that I may see the felicity of Thy chosen, and 
rejoice in the gladness of Thy people, and give thanks 
with Thine inheritance." That gentle-voiced soul, 
cannot you hear her, (see her almost) lost in thinking of 
the felicity of the chosen, and of the gladness of the 
people, and the thanksgiving of God's inheritance ? It 
asks for itself; yet not so for itself as we are sometimes 

taught, not trying to feel as if it were the only one sole 

object for which Christ had died — " as if for me alone 
the blood had been spilt, and the spirit outpoured" — 
No^this sweet soul stands praying that it may just be 
there, and see, and have its own part as it were only 
quite by the way, in that day when the Church shall 
enter into rest. 

Now I do venture to think that this is a true like- 
ness sketched by the hand of a psalmist saint, — who 
knows how many ages ago — reflected in the quiet but 
strong, the manful but gentle lines of our Prayer Books ; 
and resembling (as much as people of one age so remotely 
placed can be said to resemble those of another which 
we know) the Lois and Eunice who brought up their 
little son and grandson on the Scriptures from a child, 
and the Gains, mine host, and not only mine but of 
the whole Church, and Phoebe, our sister the servant 
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of the Church, and Mnason the old disciple with whom 
we lodged, and Mary the mother of John who gathered 
her household to pray for Peter, and Matthew who 
made Jesus a great feast in his house, and Evodias and 
Syntyche making up their differences, and the house- 
bold of Chloe grieved at the divisions of the Church, 
and all the quiet names of those in whose personal 
traits there is no exaggeration, no straining after things 
too high, not one solitary trait mentioned for either 
praise or blame of that enwrapt self-consciousness 
which some think to be religion. 

What then is the secret which Psalms, and Prayer- 
Book, and Scriptural touches of private life, all alike 
indicate to be the fountain of the Christian life-springs? 
What brought the vessel near to be charged with 
the latent moving power of the universe? In what 
consists the preparation of the vessel? It is in this: — 
The distinctly formed desire to have one's own vrill 
exchanged for the will of Ood. What shall I say ? 
one's own will lifted up till it is level with the will of 
God ? one's own will soaked through and through with 
the will of God ? — so that when our will is compressed 
for action, God's will flows out with it 1 one's own will 
taken away and God's will put in in its place ? Nothing 
exactly expresses it — for we do not lose our will ; it is 
stronger than ever, but it coincides with God's. God's 
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will is not exactly mixed with ours, for there is no 
difference ; neither is weakeced — it is not less our 
will — not less God's. Our will is not exactly lifted 
level with His. His becomes ours. We are more our- 
selves than ever. We are freer than ever, stronger than 
ever. 

Some one may say " of course I understand that you 
are not speaking of what actually happens, but of what 
you think we should aim at and grow near to. But is 
this real ? Is it not a paradox ? Must I not always, as 
being distinct from God, have a will of my own, schooled 
as well as may be, but not actually His ? and if I did set 
to work by prayer, reading, thinking, to become what 
you say, should I have any time or thought for any- 
thing else — should I not begin by a weak surrender of 
action lest I should err in it — should I not, if I 
persevered, end in the useless contemplative dream of a 
hermit — even a Buddhist ? " 

Not in the least. Since the will of God fbr you is 
action, it is in action, in- activity properly guided by 
thought, that you will be able to grow conformed to • 
the will of God. Without action you can test neither 
your differences from nor your resemblances to the will 
of God. It is the will of God to perpetually advance 
the world by action ; by the ceaseless activity of 
man to conquer the evil and to found the good. 
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Through more and more active use of the sanctified 
will of man is the one way in which God means His 
own will to prevail in this world. And through action 
he sanctifies our will first. This is how St. Augustine 
works it out. " Thou sittest accessible to all that con- 
sult thee : Thou makest answer to all at once when 
they consult Thee : clear is Thine answer to all ; 
but not clear is the hearing of aU. He is Thy best 
servant who looks not in preference to hear firom 
Thee what he himself has asked; but rather to will 
all that he shall hear from Thee. Alas ! that I have 
fsdlen in love with Thee so late. Thou &imes8 that 
art so ancient and yet so new. Late have I loved 
Thee. But give me now, my Lord, a will strong and 
perfect and entire. Give what Thou orderest, and then 
order what Thou wilt." 

But we supposed just now that perhaps this prayer 
and resolution eveiy day (yes, every hour) repeated to 
bring the will exactly into conformity with the will of 
God might lead, if not to absence of strong will, to a 
rather sad, a sorrowfiilly-musing sentiment, since we 
should be always impressed with the great distance 
between our will and God's; a distance which we 
should scarce have more hope of diminishing than an 
aiTow of arriving at Arcturus. No ; but the true 
thought is not that you will reach to God, but that 
God will come to you. The world's lesson of Advent 
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and Christmas is the soul's daily lesson: The Word 
■coming to His own that his own may receive Him ; 
the Word made flesh, that they may be bom not of the 
will of man, but of God. 

And surely this is a lesson of health, of honour, of 
peace. 

1. It is a lesson of Health. You cannot question 
that God has made countless joys about you. Has He 
not then made you for enjoyment of God's joys? 
What a shocking use of a holy phrase it is to say, as 
we say it, " It is the Lord's will." Ninety-nine times 
out of a hundred that phrase means " I am in grief," 
** I am in affliction," " I must bear it." 

Who says " It is the Lord's will" when some copious 
blessing befeJls him — when your son or your daughter 
prospers greatly — when riches reward your industry ? 
Do you say then " It is the Lord's will ? " No, you 
reserve that phrase for calamities. But then you say, 
"How fortunate my children are, how well I have 
managed for them " — " How lucky I am, and how well 
I calculated." 

Is it not the Lord's will then that they grow straight 
and handsome, strong and diligent — that you should 
be well off, that your toil should be rewarded, that 
there should be a demand for your produce, your 
machinery, your skill? What a dreadful thing for 
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you, if you are enjoying all these things, and they are 
not in God's will for you to enjoy! So then when 
you begin to conform yourself to God's will, you must 
see how extensive, and how kicd, and how full, God's 
will is for you. It is in consequence of His will that 
you have all your blessings. The point for you to 
consider is that it will also be His will that you should 
use them well, and consecrate them, and be healthfully 
thankful. 

2. God's will is not only a lesson of health — it is a 
lesson of Honour. If all your success and all your 
diligence in business is God's will, with what honour 
and integrity you must use your diligence and enjoy 
your success. 

I do not mean only that in the enjoyment of success 
you must keep yourself pure from all foulness, 
drunkenness, revelling, idleness, studying what shall be 
the next profitless amusement of your five senses; but 
that, however hard to find out, especially for stupid 
people, there must be some uses which are according 
to God's will of the success which has been God's will 
for you — and that if you do not find them out you are 
throwing your whole life-history, your place in God's 
intention, into a confusion which will get worse as time 
goes on, and get very bad for you at last. 

And as regards the diligence which you are bound 
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to use iu aiming at success. If you only recollect that 
it is God's will that you should be diligent with that 
object in view, you will not only hold in abhorrence 
all base ways of growing rich, such as cheating, 
adulterating, false advertising, self-extolling ; and all 
base ways of trying for sudden riches, such as specu- 
lating, gambling, betting, taking hazardous interest, — 
all which one may find in St. Paul's sad catalogue, of 
which he says, " They that do such things shall not 
inherit the kingdom of God." But far beyond all this ; 
if you are persuaded once that diligence in business is 
God's will, how beautiful will your work become in 
method, in order, in patience, in perseverance, in 
exactitude, in regard to the interests of your workmen, 
and of your employers. 

Is there any dreaminess about this penetration of a 
life with the will of God ? Any sentiment ? I will 
not say there is no sentiment, but, I say it is the same 
sentiment which ennobles the conscience of the states- 
man-patriot, and the liturgies of the devoutest priest. 

3. The identification of the will of God with our 
will is a lesson of Peace. All men know that it is so on 
a sick-bed and a death-bed. Far easier, far more 
favourable, is the visitation of bodily pain or weakness, 
when the sufferer says " It is nothing to what Thou 
hast borne for me." Tranquil is the last hour of him 
who unites the death which is the penalty of sin with 
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the death of Him who took nothing of sin but its 
penalty, — and in that consummate union finishes the 
crucifixion of the world unto himself and of himself 
unto the world. 

All this we know — we hope for ; so we would all 
suffer, if suffer we must — so would we die. But God's 
will is a lesson of peace in ways which the world 
thinks harder to bear. To labour hard and fail is trial 
enough ; if a man but labour for himself and his 
children. But are we content to labour for God and 
fail ? Yet that may be To study and to pray, and yet 
be powerless to draw one soul into the way of God's 
commandments. To have short nights and restless 
days, murmuring, murmuring over, " if I might by any 
means save some." Yet to go the grave without the 
assurance that we have converted o^e sinner from his 
wanderings. To implore with tears, to wrestle with 
God, to be ready to give your body to be burned, — ^yet 
to die at last with the conviction that " if you are saved 
yourself, it will be yet so as by fire." Such things have 
been. . . Holy men have sought to bless the savage ear 
with the good news of God, and have died waterless, 
biscuitless, upon a rock, and left no Christian heart 
to mourn them. Why ? Ah how inscrutable : but one 
thing we can see ; that the mighty agony of Geth- 
semane was a failure in one weak sense — the cup did 
not pass away. 
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And it may be that there are no sacrifices so per- 
fect, no unions of will to will more complete in their 
adjustment, than when saints pass away having loved 
the will of God, only because it was the will of God ; 
content that it should be nowhere inscribed in heaven 
or earth " This work hath this man wrought ;" content 
for his own name to be writ in water ; content that if 
nothing came of it God's will should have been loved 
by one poor creature more Surely, there is peace, 
peace in the very last and sorest of spiritual extremity 
to the very spirit that would suffer it most. 

Dear people of this loved house and congregation ; 
to sum up — Health in the use of God's countless 
blessed gifts — Honour in our life and business — Peace 
in dying — these are the sui-e fruits of loving the Will 
of God because it is God's Will. There is no inactivity 
here — no pale sentiment — ^but a multitudinous har- 
mony of every energy which has no end until in the 
coming world we can turn the sayings of St. Paul 
upside down and say— 

The good that I would I do for ever — not I, but the 
will of God which at last is wholly mine. 



£ 



"He shall not walk in darkness/' 

As you set out for a journey on foot through some 
country untrod by you before, but long dreamed of, 
you will if you can, map in hand, and pack on shoulder, 
look out from some little eminence and attentively 
scan and identify and name the points of the scene 
which lies before you. « 

You Levites and Sons of the House of Israel, have 
this morning your Lord's Passover to eat as it were in 
haste, your farewell Lord's Supper to the past, and the 
first of the new estate. Staff in hand, and the em- 
blem of the burden on your shoulders, you look 
onward, and from our " sovran hiU" you may in spirit 
survey your prospect. 

As . you gaze over the wide champaign, with its 
melting greens and grays, its lines of silver or its 
yellowing fields rising up into soft bluea and purples, 
you look to your map to name the towers and spires 
which cap the wooded mounds, dark against the land 
beyond. 

Such a chart for you is the wonderful ringing 
English speech which the Bishop will presently read 
from the Prayer Book to his young priests in the 
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audience of us all. Such landmarks as there are in the 
earthly country will there also appear to you, and 
they are named of old by those who have long dwelt 
in the land. Look at the names of life-scenes which 
stud thxit life-map : for just as on earth some old Latin 
or Danish words for " wood " and "water," or ** habita- 
tion recur again and again, so here. Let me read these 
over from that Address to the ordinands. I see them 
— "Office — charge — charge again — ministry — labour — 
care— diligence — duty — charge a third time — office 
again — care again — study — will — ability — work — 
studious — ^reading — ^learning — rule — grace — office the 
third time-— cares the third time — studies the third 
time — reading again — ministry — ^rule and doctrine.*' Is 
not this a map with names to some purpose ? 

In an earthly country you will mark differences of 
outline : northward all spires, southward all towers — 
here all hills, there all plain. So with these. Again, 
one way all cultivation, another way wildness, un- 
finishedness, even ruins. Alas ! it is so here. 

There are two great divisions of our Holy Land. 
There is the beautiful, masterly-tended and laid out, 
and ever freshly-cultivated soil of Stvdy. There is 
what seems to me the mere wilderness at present which 
we call Organization. In one or other of those two 
lie all the list of names which I have called over. 
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Wherever we go in England, rained buildings, or 
broken-down schemes; religious houses given over to 
wind and rain, or baffled or neglected rules and disci- 
plines and constitutions ; the signs that greater men have 
once been there than those who followed them ; traces 
of corporations for holy works in actually countless 
abbeys, priories, or collegiate churches, seem to tell us 
of a past in which organization reigned ; and before 
it had done half its work, came the wild boar 
from the wood — the worldliness of those who ad- 
ministered, the ferocious greed of those who pre- 
tended to correct, and many a choice vine was rooted 
up. What remains is (if we will speak the truth) very 
uniform, very one-sided, very imperfect at the best. 

It would be a great mistake, doubtless, to suppose 
that there was ever one single year in which the state 
of things could have been regarded with complacency. 
Nothing was ever finished, nothing ever unspotted by 
the world ; but there were great beginnings, and now 
pendent opera interrupta. The very scaffolding de- 
cays with age. 

Thus much have I said as to what is outside of you, 
because no man can strictly look at his own duties 
apart from the place which they should occupy in rela- 
tion to other men's. No deacon or priest can regard 
himself except as a member of a vast corporation for the 
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serving of God in his people ; if any one of us will 
follow what is right in his own eyes, then if he is a 
zealous man he becomes a fanatic, if he is a man with- 
out zeal he withers and wastes into dryness and 
saplessness. "Let me do my duty alone by myself 
my own way '' may be as selfish, and almost as gross a 
word as " Who shall meddle with my pleasures?" The 
best works of units can be but sandgrains. Co-opera- 
tion, apportioned labour, sympathetic rendering of your 
own portion as only a portion of the grand effect, is the 
primary lesson taught by our very names of Ministers^ 
Elders, Overseers. 

And now all this being just once for all firmly 
grasped, let us now pass to the several, separate thought, 
"What is my special duty of resolve to-day?" so far as 
such a separate thought has common bounda 

We take then two summary clauses from that 
address, which you will soon be listening to : — 

I. Study. — " How studious ye ought to be in read- 
ing and learning the Scriptures." 

II. Organization. — "Never cease your labour, your 
care and diligence " — i.e., your effective labour. 

I. Study. — I will take for granted that the Scrip- 
tures are understood to be the main end of all your 
reading. If so, you will " draw all your cares and 
studies this way," as it is well expressed in the same 
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exhortatioiL Whatever else you read, the things 
which you note and remember will be such as bear on 
life and character, and on these so far as they are 
capable of being glorified by the Spirit of Christ. The 
Artist, the Orator, the Critic, the Statesman, will read 
the self-same books, same poets, same travels, same his- 
tory, same novels. Each reader, if he is a man in earnest, 
will bear away something different from the rest — 
observations, conclusions, enforcements, illustrations or 
groupings of the ideas with which his mind is always 
busy. The Pastor, the Preacher, read the very same 
books from the same library. They too find their keys 
to what has been secret to them ; or bright stampings 
of what had been their own thoughts; or colours with 
which they can set forth the truth, or attract the gaze. 
They see Scripture in life, and life in Scripture — ^if only 
Scripture and its interpretation fills in their minds the 
place that Nature has in the Artistes feeling, or Politics 
in the Statesman's thoughts. It is in this sort of 
appropriation and conversion and adaptation of what 
they see read or hear to their own purposes that the 
superiority of most men of ideas to stupid men consists. 
Tour business is not to fedl at this: but to collect, 
arrange, reproduce ideas in which you can see and shew 
the maniibld wisdom of God working, or ready to work, 
in every nook of man's mind, in every station and 
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occupation of man's work. You cannot possibly out 
of any creative powers you possess imagine, without 
experience, the demands of humanity ; still less invent 
and apply the bounties of divinity. You must read 
man, you must listen to God, you must think of both 
in conjunction. 

Is not he, then, a very fatal teacher who would bid 
you in early manhood decline real study — who would 
recommend you to practice half-impromptu preaching 
— who woidd say to you "Work all the week in pi-actical 
work, and on Sunday trust to the Holy Spirit to fulfil 
His promise to teach you "what to say?'* This is 
nothing more than to say to you, "You are veteran 
apostles — ^you are quite brave enough to resist unto 
blood," for it was of such confessors before tribunals 
that He spoke. If you woidd disclaim with horror such 
un-won stolen crowns, know also that the Promise to 
you is that of a blessing on faithful labour, not on 
such inconsiderate reflections upon the most sacred 
truths as would be scorned by any plain men if the 
like were offered to them on subjects of politics or 
business. 

What I am ordered to do to-day by the Rubric is to 
give an exhortation " how the people ought to esteem 
you in your office" — not how to esteem your office — 
that they are sure to do— but " you in your office." 
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The only way I can do this is to say how joxl are to 
deserve their esteem. They will not give it you with- 
out, as the former part of the Rubric implies. I was 
casually talking with a thoughtful layman the other 
day, whom I met by accident. He said, " What severe 
work the clergy must have in preparing sermons." I 
assented, but perhaps not very intensely, when I 
tiiought of some sermons. But he added, "at least I 
know what it is to a layman to have to make a speech 
on common things, and it cannot be less to have to 
speak on such sacred and awful thinga" There would 
be no lack of esteem for "you in your office" if you would 
speak of these with the same point, the same intention 
to carry it, to bring what you believe and feel home to 
your audience, as a sensible layman puts into any 
speech of his on commerce, politics, or affidrs. 

Some say, "I like simplicity;" and simplicity is 
noble, — such simplicity as that which a sculptor or a 
speaker arrives at by rejecting out of multitudinous 
ideas and words all that is confused, all that is over- 
wrought. But common-place thought, and the first 
word that comes to hand, and a simpering simpleness 
of tone and manner is not what we mean by simplicity. 
The affectation of unpreparedness — the implied claim 
to be considered earnest, holy, ever-ready, is no apology 
for worthless matter, and will never make it do the 
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work of gracious wisdom. What is called ''just talking 
to them a little in their own way'' or "just wishing to 
occupy our hearts for a few moments in thinking a 
little about what we all know'' — is no contribution 
from that " Sound Mind" and *' Power" which St. Paul 
says we can all receive along with the "Spirit of 
Love." 

It is an old mistake. Your own Bishop has lately, in 
his Fifth Diocesan Address, quoted to you from Augus- 
tine, among other pointed mottoes lor the clergy, 
" Let not the artless simple brother think himself a 
holy man because he inows nothing " — ^is not diverted, 
you know, by what we call earthly knowledge. It is 
true St. Paul says we need "know nothing" but Christ 
Jesus — ^but what is there in Life, in Wisdom, in Know- 
ledge that is not Christ Jesus ? " Christ Jesus, and He 
crucified" is all wisdom, all power, all greatness : all 
that is or can be known, beheld under one self- 
conquering, world-subduing, and surely sufficiently 
appalling form : the One Form which gives to all the 
things we love and honour, their sole power to exist 
eternally. 

But if you are to be ashamed of unstudied 
thoughts, and unstudied words, there is one kind of 
studied words which by all means avoid. Do not 
suppose that " thoughts that bum" will be improved 
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by being presented in " words which" have long ceased 
to "breathe." Do not preach in the conventional 
phrases of any school. If you fancy you belong to any 
school (which is much less likely to be the case than 
you suppose, for the real Root-principles of any school 
are very difficult to master^ and most of the adherents 
of every school only use catch-words in meanings 
which make the leaders shudder) ; but if you have read 
and thought enough to enable you really to belong to 
any school, you will promote its work much more by 
explaining and implying its principles in very plain 
language than by using its tallest phraseology. Just 
as heartfelt reverence of soul touches those who deride 
formal postures, so the clear, plain expression of what 
you think or feel, with gentleness, with modesty, with 
deference to your hearers, outweighs every other sort 
of eloquence or eflfect. 

Nay, I venture to say, avoid conventional language^ 
even if it be the language of Scripture. We all 
know the touching beautiful power with which, 
after some clear and sensible and elevating explana- 
tions or exhortations which open hearts and minds 
together, a text of Scripture may gather them all 
up, and make us feel "why all this was in those 
familiar words, and I have never worked out their real 
power." But when a man goes on, page after page. 
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uttering what he should say about modem wants, 
to-day's evils, to-morrow's duties, in words which seem 
to hang together in his memory — putting Hebrew 
poetry and Elizabethan prose into dray-harness, not 
because he has mastered the force of either, but because 
it sounds sacred and religious, slowly and surely my 
thoughts sink, (and I believe the thoughts of most sink) 
into a muse about whether it is want of thought, or 
timidity, or guilty insincerity which so rambles on. 

It is want of thought if he fancies that Toen will believe 
in the reality of a subject that can be handled in one 
dialect only. But I fear that it is often ti/midity which 
takes this shape. You feel nervous as to speaking of 
social failings, commercial principles, political tempers, 
home and Church duties, in the English of your own 
time — timid, perhaps, lest your natural tone shoidd 
sound too strong ; but you feel safely entrenched when 
you recite mixed sentences beginning with " Wo unto," 
or " Blessed is." 

Again, who cannot imagine how very hard it is to 
preach things which reprove one's own heart, life, 
temper, tone ? If you have not anticipated this, you 
will find it so. But do not yield to the temptation 
not to preach such things. Plain, loving words of our 
own, sting us like hail when we address them to others 
about faults which are rife in ourselves. We shall 
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find we cannot use that loving plainness unless 
we are taking such pains with ourselves, that our 
sermons do more good to us than to anyone else. 
But if we are either too idle or too busy to 
be gardening, weeding, digging, burning in our own 
hearts, we shall soon be driven to lounge behind the 
use of Scripture words and fixed phrases, which I sup- 
pose we trust will be somehow (as Scripture) found 
serviceable though, when they were uttered, they were 
in the freshest and most perfect speech of their day. 

Timidity and half-insincerity alike drive us to give 
out thoughts and words that are not heartfelt, not real, 
not natural, just because we rely on their possessing 
such an infinite sanctity of their own. Yet surely that 
sanctity is rather profaned than respected when it is 
used to save thought, or cover weakness. 

Let us pass to our second sentence from the Ordina- 
tion Office, on which we were to dwell. " See that 
you never cease your labour, your care and diligence." 
If you have read that sentence on to its close, you have 
seen that what is here aimed at, when brought into 
due order, is what is now popularly called " organiza- 
tion." There are many things said and written about 
this which are not very rational, because they treat 
** organization" as if it were a substantial thing in itself 
— a thing which had a value almost apart from its aims 
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and results. And some people get praised as having a 
genius for " organization" who draw out rules and pre- 
scribe methods with facility, and give cautions, and go 
into details about what is only to begin to exist by 
and by. 

But the wise Prayer Book says nothing at all about 
schemes, or plans, or systems, or methods, or arrange- 
ments, or organizations, or any synonyms of these 
things. " Labour, care, diligence," it speaks of, and of 
the aims at which these are to be directed — 1. "Agree- 
ment in the faith and knowledge of God,. — 2, Ripe- 
ness and perfectness of age in Christ." Two beautiful 
aims — peaceful Belief —Christian Manliness. But do 
you note, — ^the connecting organization between the 
care and the o6;ec^— that is left to you, not even 
mentioned ? 

Why? I suppose one of the most perfect and 
effective organizations of an immensely wide and active 
Society is that which was drawn up by St. Vincent de 
FauL And it is observed of him that nothing was 
more remarkable than " the slowness he exhibited in 
firaming permanent rules and constitutions." He was 
in fact, about eighty-two years of age before he finally 
cast his organization into form. This is a strange con- 
trast to the way in which ingenious people are so very 
ready to, what they call, ** sketch out an organization." 
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Vincent used to point to that expression of St. 
Luke's, " All that Jesus began both to do and teach*' — 
to do first and teach after ; and Christ's order in St. 
Matthew, about the Commandments, " Whosoever shall 
do and teach them " — do them first, then you can give 
lessons in them. And so Vincent explains in simple 
words how his code had ''gradually grown into shape, 
without deliberate framing ; as a matter of experience 
rather than of foresight " — with " nothing new" in it, 
"nothing which practice and experience had not already 
made familiar and acceptable."* 

Any Englishman who admires his national Constitu- 
tion ought to need no further example : and were this 
borne in mind, how many vain theories about church- 
government, church-councils, order, liturgy, usage, 
would cease to occupy the hypothetical minds of the 
unpractical, untrained part of our clergy and other 
churchmen ? They would see how futile it is to try to 
make out their own living Church to be the Church of 
some other century (whichever delights them) or the 
Church of some distant day. Its elements now are 
more various than they ever have been before, and 
quite as noble. Their own part, if they are to live 
among men and not in dreams, is to use those elements, 

* See that beautiful book, rather uninvitingly named, The Revival 
of Priestly Life in the SeverUeenth Century in France, p. 230. Rivlngtons, 
1878. 
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and to effect what is possible. " The eyes of a fool 
(says a King) are in the ends of the earth ; " and the 
wise priest will not be fetching from the ends of the 
earth practices or theories, bat while time is fljdng and 
Christ approaching, he will labour all he may to pro- 
mote " peaceful belief" and " Christian manliness " with 
the materials he has. You^ in your towns and villages, 
will at once try to see what does good and what does 
harm ; what wins, what alienates ; and in all proposed 
schemes what is honest and what is tricksy, not 
avowing one aim and pursuing others. Whatever 
plan you have, begin with it as simple as may be 
(rather averse to rule-making than otherwise), and let 
the necessary schemes grow up as a picture of observant 
practice, rather than as an ideal of what a world you 
would have made had its making been entrusted to 
you. 

This is at once the easiest and the most difficult 
method to follow. It is the most difficult, because it 
has to take account of difficulties from the first. But 
it is the easiest, because it is the only one which will 
ever accompUsh the purpose. 

And let me say that upon this plan you will never 
want for helpers, for people to work under you, to 
work with you, and, what is more surprising stiU to 
the unintelligent man, to work over you. For those 
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who are over yon will gladly and lovingly help yon on 
your own lines, if yon take their position and their 
views into account, if yon are not always thinking 
of yourself, if you look at the whole of your 
surroundings. No village is to be moaned over, as if 
nothing could be done in it, "because there is no 
sympathy, no high principle" — " because," according to 
a phrase which always fiUs me with pity for the speaker 
" the people there have no idea of anything." That 
only means that the speaker has no idea of how to put 
himself into other men's places or see with any eyes 
but his own. There is no place where you cannot iind 
kiudly woman, painstaking man, the young man who 
is anxious about his own soul, the unsatisfied spirit 
which wishes it could do something for Christ. What 
have the Methodists done in that place whei-e you see 
no hope 1 Have they not drawn many quiet (or it may 
be unquiet) religious people together ? When you try 
to persuade one such person to come to Church, do you 
not find that they know too well where they gained 
all the good they know ? How is it ? It is because 
the Methodists were not too fine to use up the material 
that they found to hand — it is because they recognized 
what form of piety was within the reach of poor 
unlettered narrow souls, and did not say, "You must get 
yourselves each a beautiful, ancient, carven and jewelled 
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rosary like mine, or I never can teach you your 
prayers." 

Find, I say ; find out one, or two, or three simple 
industrious souls, and give them each an interest in 
Christ's living cause. They will bring you others. 
Make them only feel that a Christian's first duty is to 
make others Christians, and you will be the centre of 
an organization before you have taught them to spell 
the word. 

For, dear fiiends, it is of little use for any of you 
to set to work in street or field unless you are your- 
selves, according to the old-fashioned phrase, "con- 
verted men." The phrase is a little out of use, but I 
hope to God not the thing, for it describes a most 
distinct fact which I know no other name for. 

" If a man will come after me and hate not all that 
he hath — yea,, and his own soul also, he cannot be my 
disciple." Awful words, which it is quite vain to think 
of explaining away. 

That call, which you heard long ago — ^have you 
slumbered and slept, even since it was cried in your 
ears that the Bridegroom was coming ? 

The secret life which the Spirit deposited in your 
infant soul at your Baptism — had you cruelly kept it 
half-starved, halt-fed, with a faint, an almost swooning 
existence — sometimes almost at the last gasp, stifling 
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under neglect, othertime stirring uneasily as in a 
drowsing sleep — and is the awakening come ? Are the 
motives which bring you to Ordination pure motives in 
most part, yet curiously inwoven with dislike to other 
worldly callings ; with pleasurable satisfactions in the 
sweet, white, venerable associations of the priesthood ; 
with literary loves of a half-student life and grave- 
thoughted books, and speculations about the great 
to-be, relieved and brightened with something of kind 
practical duties ; with not despicable love of influence 
in cottage and fitrm, in street and in congregation ? 
Well, well ; all these are not without their fairness ; but 
you know they are human, they are transitory. Pre- 
pare to see them die — they will all die. When they 
die, after you have striven distrustfully to keep them 
alive, will they leave you a cynical, sad, disappointed 
man ? or will they drop off because the new man of the 
heart has grown so strong, so fervent in his love to 
God and man that he needs them no more? They 
have been, so far, like the Samaritan woman, who 
brought the men to hear Christ because he was so won- 
derful. But the strong ones of your heart must soon 
be able to turn to these tastes and say, " Now we be- 
lieve, not because of your saying*' — " not because history 
and the state of the world and knowledge, and the 
beautiful, first persuaded us to come to Him, but 
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because we have heard Him, and hiow (from within) 
that this is indeed the Christ — the Saviour of the 
world/' 

Stir up then the gift of God that is in you. Rouse 
the Naturally Christian Soul. Feed your supernatural 
life in Christ and the Spirit that was given you in 
germ. He prays for you that your faith may not fail. 
When you are converted, strengthen your brethren. 
Hasten by all means the processes by which the Like- 
ness of Christ is being formed in j^ou that the Life of 
Christ may be lived in you. Feel, feel, without flinching 
from the pain of it, all that is meant by the unhealth, 
the uncleanness, the ignorance, the perversion that 
have, within your reach, subdued and brought very 
low, house after house, person after person, on God's 
good plots of ground, now loaden with sad depressed 
homes. The extreme ignorance of life that you will 
find ! the misbelievers, I do not say about God, but 
about even man ! The misery of even those who are 
much better themselves, whilst sin, drunkenness, base- 
ness, impurity, arouse in them contempt, scorn, perhaps 
laughing scorn — but no compassion — no love ! The 
twilight of those that are still better than these, 
who know Christ, but know him through so many 
superstitions ! — attributing to him such wilfulness 
as to whom he will save, such hardness as to his 
future treatment of almost al] mankind, or such coarse 
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material modes of communicating Himself and the 
Father even now to the soul. 

Surely the depths of Satan are profound, and the 
bondage of men is sore. But you are the light-bearers ! 
you are the chain-breakers ! if you are not, then there 
are none. For none profess to work like you for Love. 
And He who worked for Love, and died for Love, 
possesses the only Name given among men whereby we 
can be saved. 

Converted men and men of Love — these are the 
only true Ministers of Conversion and Love. 

" Lay aside, then, every weight" — every lower 
motive I mean — for lower motives will be but weiffhts 
under which you will walk unsteadily. 

Offer self utterly, if you can, upon that altar to-day. 
And then to your work, with the Gift of God added to 
your powers — " sworn never to cease your labour, your 
care, and your diligence '* — converting " all thoughts, all 
passions, all delights" into one ever-present glowing 
remembrance of " how high the dignity — how weighty 
the office and charge — to seek for Christ's sheep, that 
are dispersed abroad, and for his children in the midst 
of this naughty world, that they may be saved through 
Christ, for ever." 

James Williamson, Printer, High Street, Lincoln. 
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